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Abstract
Religiosity and development in Islam are closely related where the level of development is
dependent upon the practice of religion in the society (see the Quran, 7:96). However, in the
reality, it is unclear whether or not this kind of religiosity has a relationship on socio-economic
condition of any Muslim society. This study attempts to assess the above issue in the Muslim
society in South Kalimantan province, Indonesia by employing the Maqasid al-Shari’ah
framework that consists of five components, namely preservation of religion, preservation of
life, preservation of intellect, preservation of posterity, and preservation of wealth. The survey
method was employed for the data collection and a multistage sampling technique was
performed for its sampling selection. The instrument for data collection was a selfadministered questionnaire that contains closed-ended questions/items using a five-point Likert
scale. Structural Equation Modelling (SEM) was used for the analysis. The findings revealed
that the Muslim society in this province has a high religiosity and their religiosity is positively
related to all the components of the Maqasid al-Shari’ah. This study provides a set of policy
recommendations that can be implemented for improving both Islamic religiosity of the society
and their holistic development, not only for the respective society under discussion, but also for
Muslim societies in other parts at large.
Keywords: Maqasid al-Shari’ah, religiosity, development, indicators, Muslim society

1 Introduction
Development in Islam means an activity or a process that creates the betterment or
reformation (Ar. islah) in every aspect of life, from bad to good and from good to better.
The opposite of development includes corruption, mischief, destruction, and decay. Every
activity towards these bad ends should be avoided as it is a deviation from development in
the true meaning of the word (Daud, 2005).
Islam views development in a substantially different manner than that of conventional
approach. The role of religion in development according to Islam is very obvious and
causal. The level of development is highly dependent upon the implementation of religion
or religiosity in the society. This kind of positive relationship between religion and
development is declared by the Holy Qur‟an:
If the people of the towns had but believed and feared Allah, We should indeed
have opened out to them (all kinds of) blessing from heaven and earth; but they
rejected (the truth), and We brought them to book to their misdeeds (al-A’raf: 96).
Commentators of the Holy Qur‟an (the mufassir) explain “blessing from heaven” as rain
and “blessing from earth” as plants that bring prosperity for the people. The meaning of
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“blessing from heaven” also includes “qabul al-du’a” (the prayer that is granted or
approved) while “blessing from earth” involves “tashil al-hajat” (the need that is easily
fulfiled) (al-Mawardy, n.d.). Shihab (2004) relates “blessing from heaven” to spiritual
grace and “blessing from earth” to material grace. Meanwhile, the word “blessing”
indicates all good things that fulfil and satisfy human needs in the best manner (alMaddarasy, 1405/1985). There are also similar verses in the Qur‟an that justify this divine
law, such as al-Baqarah: 35-36 and al-Maidah: 65-66.
The mufassir reveal one of the divine laws (sunnatullah) confirming that the true religious
implementation or obedience toward Allah would bring about development, welfare or
prosperity in any society. As long as this religious factor exists, the development would
flourish, but conversely, if the former disappears, the latter would certainly collapse (alMaddarasy, 1405/1985; Hamka, 1984; Shihab, 2004). al-Zuhaily (2009) also emphasizes
that the true belief is the source of happiness and prosperity in which Allah will simplify
and make easier all good things (kulla khair) from everywhere for the believers.
On the contrary, disbelief and transgression over God‟s laws is the source of disorder,
misfortune and calamity in this world as can be seen from the following the Qur‟anic
verses: Allah sets forth a parable: a city enjoying security and quiet, abundantly supplied
with sustenance from every place: yet was it ungrateful for the favours of Allah; so Allah
made it taste of hunger and terror (in extremes) (closing in on it) like a garment (from
every side), because of the (evil) which (its people) wrought (an-Nahl: 112). The similar
lesson can also be found in Saba: 15-17.
Nonetheless, as far as the general condition of the current Muslim ummah is concerned, it
seems to be the opposite of what it should be, particularly in South Kalimantan, Indonesia.
On the one hand, the Muslim society is highly religious, but the province has exhibited a
low level of development as indicated by the HDI score. This coexistence between low
level of development and observed high religiosity shows an irony and hence needs to be
further investigated.
2 Applying Maqasid al-Shariah in Contemporary Research
Maqasid al-Shari’ah are the objectives, purposes, intents, or ends behind Islamic rulings
(Auda, 2010). This notion is derived from the common understanding that all Islamic
rulings are basically aimed to be blessing for all creatures (the Qur‟an, al-Anbiya’: 107)
and designed to protect the benefits of mankind. A comprehensive and detailed analysis of
the textual sources clearly indicates that all-purpose principle of Islamic legislation is
essentially “to preserve the social order of the community and ensure its healthy progress
by promoting the well-being and righteousness of that which prevails in it, namely, the
human species” (Ibn-Ashur, 2006).
In the traditional classification, the Maqasid is divided into three levels, namely,
necessities or essentials (al-daruriyyat), needs (al-hajiyyat), and complementary (altahsiniyyat) (al-Raysuni, 1997). They are primary, secondary, and tertiary Maqasid,
respectively. Al-daruriyyat means the necessities and essentials that people depend on, and
without them, the whole society will be a total disaster, disorder, and disruption. Ibn
„Ashur defines al-daruriyat as “things whose realization is essential for the community
both collectively and individually, the social entity of the community will not function
properly if there is any defect in these things” (Lahsasna, 2013). According to al-Ghazali
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and al-Shatibi, the necessities are classified into five components, namely (1) preservation
of religion, (2) preservation of life, (3) preservation of intellect, (4) preservation of
posterity, and (5) preservation of wealth (al-Raysuni, 1997; al-Shatibi, 1997). These are the
overriding objectives of the Shari’ah in the sense that the entire range of the laws of the
Shari’ah is intended to promote these components (Auda, 2011; Kamali, 2002).
Meanwhile, Haneef (2008) splits the level of necessities (al-daruriyyat) into two parts,
namely: (1) Dini (religious), preservation of religious values or the purposes for the
Hereafter; and (2) Dunyawi (worldly), preservation of the purposes related to this world
which includes the preservation of life, intellect, posterity, and wealth (Figure 1). Based on
this split between dini and dunyawi, the conceptual framework of this study is constructed.
Maqasid al-Shari'ah
(Necessities Level)

Dini
(Religious)

Preservation
of Religion

Dunya
(Worldly)

Preservation
of Life

Preservation
of Intellect

Preservation
of Progeny

Preservation
of Wealth

Figure 1. The Maqasid al-Shari’ah framework by Haneef (2008)
Improving human welfare is indeed a very basic concern of development in Islam and part
of the objectives of the Shari’ah (Sadeq, 1996, 1997). This concept of human welfare and
its relation to development in Islam are best discussed within the framework of Maqasid
al-Shari’ah (Chapra, 2008; Dar, 2004; Elahi & Osmani, 2011; Ibrahim, Basir, & Rahman,
2011). Muslim scholars offer the Maqasid-based development as the solution for the
current deadlock of development approach. Maqasid-based development refers to “a
balanced and sustained improvement in material and non-material well-being of man that
remains incomplete without high moral standards and values” (Elahi & Osmani, 2011).
Ibrahim, et al. (2011) also put the Maqasid al-Shari’ah as Islamic guidelines for managing
earth and its resources for benefits of mankind across dimensions as well as generations.
Hence, Maqasid al-Shari’ah is essentially the Islam‟s sustainable economic development
concept.
Maqasid-based development essentially moves forward the development paradigm towards
its comprehensive nature which currently, as Dar (2004) observed, becomes a common
concern of present-day development economics. The above-mentioned five components of
the Maqasid al-Shari’ah are essentially interconnected and interdependent with each other.
They should be maintained in balance to preserve human life as a whole. The fulfillment of
one component should encourage or be accompanied by other components to improve or at
least does not lead other components to decline.
Contemporary Muslim scholars and economists have measured the level of development
using the Maqasid al-Shari’ah. Dar (2004) introduces the ethics-augmented human
development index (E-HDI) which includes religion, freedom, environmental concerns and
the institution of family in addition to the existing HDI measures. He uses the following
indicators in the construction of the E-HDI: life expectancy index, education index, GDP
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index, carbon dioxide emissions, freedom index, family value index, and faith index.
Furthermore, Anto (2011) examines the development of the OIC countries using Islamic
Human Development Index (I-HDI). His index which is constructed based on the Maqasid
al-Shari’ah approach is divided into two parts: (1) Material Welfare Index (MWI) which
contains the component of Mal and (2) Non-material Welfare Index (NWI) which consists
of the components of Nafs, Aql, Nasl, and Din.
In another study, Amin, Yusof, Haneef, Muhammad, and Oziev (2015) construct the
Integrated Development Index (I-Dex) based on the Maqasid al-Shari’ah. Their index
provides a more comprehensive measure with a deeper analysis based on classical and
modern works using the behavioural science method. In constructing the measurement,
they start from providing the operational definitions for each component of the Maqasid,
selecting the dimensions, elements, items, and variables respectively, and then giving
relevant sources for data collection. Meanwhile, Kasri and Ahmed (2015) also conducted a
study proposing a set of operational indicators and multidimensional poverty index called
as the Maqasid al-Shari’ah Based Multidimensional Poverty Measure (MSMPI) to assess
the socio-economic development of households receiving zakah assistance in nine cities
around Jakarta, Indonesia. Compared to previously discussed studies, Kasri and Ahmed
(2015)‟s study has a difference as it is a primary study which focuses on a specific area,
not a comparative one. Therefore, they are able to compose more appropriate indicators
without having secondary data limitation unlike the other studies surveying many
countries. MSMPI has specific Islamic religiosity items, and thus, it is generally a good
measure using the Maqasid al-Shari’ah concept in assessing socio-economic development.

3 Research Methods
3.1

Operational Definition

This study consists of two parts, i.e. Islamic religiosity and development. Both parts are
approached from the Maqasid al-Shari’ah framework. Islamic religiosity is measured by
the Preservation of Religion1 construct while development is measured by four constructs
or variables, i.e. the Preservation of Life, the Preservation of Intellect, the Preservation of
Posterity, and the Preservation of Wealth. In order to apply the Maqasid al-Shari‘ah
framework to construct a development index, it is necessary to derive the operational
definitions of each of the five components. The operational definitions adopted from Amin
et al. (2015) are given as follows:
a. Preservation of Religion ( )حفظالدينis defined as the preservation and development of
human faith through spiritual enrichment, embracing good moral standards and
performing religious practices at the individual, family, and ummatic level.
b. Preservation of Life ( )حفظ النفسis defined as ensuring the existence, sustenance and
development of human life through the fulfilment of basic needs, both physicalspiritual and moral-social needs, and its protection from threats, both human and nonhuman.
c. Preservation of Intellect ( )حفظ العقلis defined as utilizing and developing the intellect
and safeguarding the mind from negative influences, such as drugs and superstitions.
d. Preservation of Posterity ( )حفظ النسلis defined as the protection of everything that
would ensure the survival and progress of the family (in all dimensions –physical,
1

„Preservation of Religion‟ is a generic term in the literature, and thus it is maintained throughout this study. In the
present study, this term is used to measure the level of Islamic Religiosity.
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material, spiritual, emotional) and the preservation and development of future
generations.
e. Preservation of Wealth ( )حفظ المالis defined as the protection of ownership and
property from damage, harm, theft, exploitation or injustice. In addition, it also
encompasses the acquisition and development of wealth by making it available through
circulation and equitable distribution, as well as preserving the wealth through
investment and good governance.
It is important here to define the meanings of dimension and indicator. Dimension
is “the highest hierarchical level of analysis and indicates the scope of objectives and
individual indicators” while indicator is “a quantitative or a qualitative measure derived
from a series of observed facts” (OECD, 2008).
3.2

Measuring Religiosity and Development

In measuring the religiosity variable, Glock and Stark (1965)‟s approach was adopted for
its wider scope compared to other sets of religiosity measures put forward in the literature.
Glock and Stark classify religiosity into five dimensions which include ideological,
intellectual, experiential, ritualistic, and consequential.
The ideological dimension (religious belief) covers the faiths that are expected to be
believed by the adherents. In Islam, the ideological dimension is reflected by the pillars of
the Iman (belief). The intellectual dimension (religious knowledge) is related to basic
information and knowledge about the religion that is expected to be known by the
adherents. Islam views education, learning, and teaching are inseparable parts of the
devotion to God. The experiential dimension (religious feeling) includes feelings,
perceptions, and sensations of having communication with the divine essence (God) and
involvement in religious activities/organizations The ritualistic dimension (religious
practice) involves the particular set of religious practices, such as worship, obligatory
prayer, fasting and the like, which are expected to be performed by the adherents. Finally,
the consequential dimension (religious effects) relates to the effects of religious belief,
practice, experience, and knowledge on the adherent's everyday life (Johnstone, 1992;
McGuire, 2002; Serajzadeh, 1998).
Although Glock and Stark (1965)‟s dimensions of religiosity were adopted, this study does
not use their original measure of religiosity because there is a sharp contrast between their
measure which is developed from Christian perspective and this study which is based on
the Islamic teachings. Alternatively, this study adapts certain parts of the measure utilized
by Muslim researchers who also employed Glock and Stark‟s approach, but in the context
of Islamic religiosity. This includes Religiosity Scales constructed by Serajzadeh (1998)
and Yusof, Amin, Haneef, and Noon (2000) as well as Islamic Religiosity Index developed
by Shabbir (2007) and Ateeq-ur-Rehman and Shabbir (2010). The adaptation is made by
taking relevant items to construct a new religiosity measure.
Meanwhile, development in this study is measured by four variables of the Maqasid alShari’ah (Amin et al., 2015). The preservation of life means preventing life from being
destroyed partially or entirely. The dimensions in the preservation of life include (1)
fulfilment of basic needs (physical); (2) fulfilment of basic needs (spiritual); (3) fulfilment
of moral needs; fulfilment of social needs; (4) protection from threats (human) and (5)
protection from threats (non-human).
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The preservation of intellect means utilizing and developing the intellect and safeguarding
the mind from negative influences. It is highly related to the concept of education. The
dimensions of preservation of intellect variable involve (1) utilizing the intellect; (2)
developing the intellect (physical development of the brain); (3) developing the intellect
(non-physical/mental prowess); and (4) safeguarding the mind from negative influences
(e.g. wine, drugs, superstitions).
The preservation of posterity means maintaining the dignity of family and future
generations. This institution is highly regarded in Islam given that it is a basic unit of the
society. The preservation of posterity contains several dimensions, i.e., (1) survival and
progress of the family; (2) protection of future generation; (3) protection of progeny; and
(4) development of future generations.
The preservation of wealth means the protection of one‟s wealth from any prohibited
means and any damage in its acquiring and spending as well as from being taken by others
unjustly. This variable consists of several dimensions, namely (1) protection of ownership
and property; (2) protection of wealth from damage, harm and hardship; (3) preservation of
wealth through protection of its value; (4) preservation of wealth through its circulation;
and (5) acquisition and development of wealth.
3.3

Construction of Index

All the variables are essentially latent constructs as they cannot be measured directly but
should be gauged by relevant dimensions and indicators that reflect the meaning and
content of those variables. Table 1 contains the indicators of each dimension used in this
study.
Table 1 Components, Dimensions and Elements/Items
Element/Item
Component: The preservation of Religion
Ritualistic

Experiential

Ideological

Consequential

Intellectual

Performing obligatory prayers
Performing Friday prayers (men)/wearing hijab (women)
Fasting in Ramadhan
Reciting the Quran
Seeking God‟s forgiveness for wrongdoings
Performing prayers with full devotion
Involvement in preaching activities and other religious movements
Importance of God
Religion as a guidance
Whether other things in life are more important than religion
Believe in the Divine will and decree.
View of morality in the changing world
Religious beliefs can be compromised to attain self-interest
Attaining earnings from non-permissible means
Making time to learn about the religion
Understanding the meaning of the Quranic verses
Having interest in discussing about the religion

Component: The preservation of Life
Fulfilment of physical and spiritual basic
needs

Fulfilment of moral and social needs

Getting enough food
Having adequate clothing
Living in comfortable house
House has access to clean water
Living a moral life
Having good relations with family and relatives
Having good relations with neighbors
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Protection from human and non-human
threats

Living in peaceful neighborhood
Access to health facilities
Adopting a healthy lifestyle

Component: The preservation of Intellect
Utilizing the intellect

Developing the intellect

Safeguarding the mind from negative
influences

Ability to operate a computer
Ability to use the internet
Enjoy learning new things
Having adequate nutrition during the growing age
Allocate time for reading
Keeping abreast with current affairs/information
Attending programs/courses to improve knowledge
Consuming alcohol or drugs
Watching pornography
Refering to shaman/spirit medium when faced with problems

Component: The preservation of Posterity
Survival and progress of the family;
Protection of future generation

Protection of progeny

Development of future generations

Happy with marriage
Involvement in illicit relationship
Providing offspring with basic education
Providing offspring with moral education
Providing offspring with religious education
Protecting offspring from involvement in juvenile delinquencies
Having pre-natal care during pregnancy
Children have the necessary immunization
Attitude towards abortion
Providing adequate attention to children
Monitoring children‟s behavior and activities
Home district is free from pollution
Responsibility to ensure a healthy environment

Component: The preservation of Wealth
Protection of propertyownership; protection
from damage/ harm/hardship
Protection of value of wealth

Preservation of wealth through its circulation
Acquisition and development of wealth

Protection of property rights
Taking necessary precautions to safeguard property
Having home/vehicle insurance
Ability to manage own and family finances
Allocating a portion of earnings as savings
Considered to be a spendthrift
Paying zakat on wealth
Giving of charity
Having stable income
Having sufficient income
Having financial investments

A structured and self-administered questionnaire is the main instrument for data collection.
The questionnaire consists of two sections. The first section covers questions or indicators
related to the preservation of religion, the preservation of life, the preservation of intellect,
the preservation of posterity, and the preservation of wealth as discussed in the previous
section. These indicators are developed based on Islamic literature, especially from the
Qur‟an and the tradition of the Prophet Muhammad (peace be upon him). Some of these
indicators are adapted from scales constructed in the conventional literature which does not
contradict Islamic teachings.
Most responses in the questionnaire constitute a 5-point Likert scale where 1 corresponds
to strongly disagree/never and 5 corresponds to strongly agree/always with the exception
of four categorical and open questions/indicators.

7

Maqasid al-Shariah based Index of Socio-Economic Development Workshop (MSDI)
Islamabad, Pakistan, 31 October 2017

4 Data Collection
4.1

Population

Data is obtained from a random sample of individuals in South Kalimantan, Indonesia.
This province is situated in the southern Kalimantan Island and covers an area of around
37,530.52 km2 or about 6.98% of the total size of the island. Administratively, this
province consists of 13 districts (11 regencies and 2 municipalities), 152 sub-districts, and
2,008 villages. Banjarmasin is the capital city of the province. The population for South
Kalimantan in 2016 was 4,055,479, of which 96.67 percent are Muslims (BPS, 2017).
4.2

Sample

The selection of sample is based on a multistage sampling technique. Firstly, the 13
districts are placed in one of three groups, high, medium or low, according to their Human
Development Index (HDI) score. The districts of Banjarmasin (high), Banjar (medium),
Balangan (low) and Hulu Sungai Tengah (low) are chosen to represent the three groups.
The second stage is choosing one urban and one rural sub-district from each district. The
third stage involves a random selection of two to five villages from each sub-district, and
from each village, randomly choosing a neighborhood. The selection of individuals is
based on the households they live in, thus, the final stage is the random selection of
households in the selected neighborhood.
The sample of this study was Muslim households in the province of South Kalimantan who
reside in four districts, i.e. Kota Banjarmasin, Kabupaten Banjar, Kabupaten Hulu Sungai
Tengah, and Kabupaten Balangan. Out of 500 households, the study obtained responses
from 461 respondents, but 26 of them were incomplete or unusable resulting the final
number of collected questionnaires were 435 with the response rate of the survey was 87%.
Table 2 Description of Sample
No
1

2

3

4

5

Demographic Variables
Age
Below 25 years
25 - 34 years
35 - 44 years
45 - 54 years
55 - 64 years
Above 64 years
Marital Status
Married
Divorced/Widowed/Separated
Never Married
Role in the Household
Head of household
Spouse or adult child
Educational Levels
No school
Primary school
Junior/Senior high school
Diploma/Undergraduate
Postgraduate
Occupation/sector
Agriculture

Male

Frequency
%
Female %

Total
M&F %

7
41
104
60
49
16

(1.61)
(9.43)
(23.91)
(13.79)
(11.26)
(3.68)

15
39
44
38
20
2

(3.45)
(8.97)
(10.11)
(8.74)
(4.6)
(0.46)

22
80
148
98
69
18

(5.06)
(18.39)
(34.02)
(22.53)
(15.86)
(4.14)

257
12
8

(59.08)
(2.76)
(1.84)

121
28
9

(27.82)
(6.44)
(2.07)

378
40
17

(86.9)
(9.2)
(3.91)

271
6

(62.3)
(1.38)

35
123

(8.05)
(58.28)

306
129

(70.34)
(29.66)

11
59
128
66
13

(2.53)
(13.56)
(29.43)
(15.17)
(2.99)

5
38
69
41
5

(1.15)
(8.74)
(15.86)
(9.43)
(1.15)

16
97
197
97
18

(3.68)
(22.3)
(45.29)
(24.6)
(4.14)

53

(12.18)

25

(5.75)

78

(17.93)
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6

7

8

Mining/Construction
Industry/Transportation
Trade/Finance
Education
Service/Miscellaneous
Unemployed
Income
Below Rp 500,000
Rp 500,000 - Rp 1,500,000
Rp 1,500,001 - Rp 2,500,000
Rp 2,500,001 - Rp 5,000,000
Rp 5,000,001 - Rp 10,000,000
Above Rp 10,000,000
Ethnicity
Banjarese
Javanese
Dayak/Bugis/Madurese/Others
Place of Residence
Urban areas
Rural areas

20
53
42
28
65
16

(4.6)
(12.18)
(9.66)
(6.44)
(14.94)
(3.68)

2
13
33
27
33
25

(0.46)
(2.99)
(7.59)
(6.21)
(7.59)
(5.75)

22
66
75
55
98
41

10
52
62
91
46
16

(2.3)
(11.95)
(14.25)
(20.92)
(10.57)
(3.68)

7
39
41
42
21
8

(1.61)
(8.97)
(9.43)
(9.66)
(4.83)
(1.84)

241
24
12

(55.4)
(5.52)
(2.76)

134
18
6

(30.8)
(4.14)
(1.38)

145
132
277

(33.33)
(30.34)
(63.68)

78
80
158

(17.93)
(18.39)
(36.32)

17
91
103
133
67
24
375
42
18
223
212
435

(5.06)
(15.17)
(17.24)
(12.64)
(22.53)
(9.43)
(3.91)
(20.92)
(23.68)
(30.57)
(15.40)
(5.52)
(86.21)
(9.65)
(4.14)
(51.26)
(48.74)
(100)

5 Findings
As this study develops new measurements for religiosity and the four components of
development using the Maqasid al-Shari’ah framework, it is important to assess the
structure of the indicators based on the data collected from the survey. For this assessment,
Principal Component Analysis (PCA) method with the support of SPSS is employed.
Afterwards, Confirmatory Factor Analysis to assess the measurement model using AMOS
is conducted.
Table 3 Fit indexes of the structural model
Goodness of Fit Statistics

Modified Model

2

1715.287
918
1.869
0.905
0.045

Chi-square ( )
Degree of Freedom (df)
Normed Chi-square (CMIN/DF)
Comparative Fit Index (CFI)
Root Mean Square Error of Approximation (RMSEA)

Fit Values
Lower is better
<5
> 0.90
< 0.08

Table 3 shows fit indexes of the structural model after modification which has a better fit
to the data than the initial model. Furthermore, Table 4 shows that all hypothesized
statements were significantly supported by the sample data.
Table 4 Hypotheses testing results
Hypothesis
H1
H2
H3
H4

Preservation of Religion is positively related
to Preservation of Life
Preservation of Religion is positively related
to Preservation of Intellect
Preservation of Religion is positively related
to Preservation of Posterity
Preservation of Religion is positively related
to Preservation of Wealth

Coefficient

C.R.

p-value

Result

0.811

8.615

< 0.001

Supported

0.688

8.183

< 0.001

Supported

0.603

6.750

< 0.001

Supported

0.912

7.752

< 0.001

Supported
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6 Discussion and Conclusion
The main objective of this study is to examine the relationship between religiosity and the
level of development from the Islamic perspective using the Maqasid al-Shari’ah
framework. The empirical results indicate that all the hypotheses in this study were
accepted suggesting significant positive relationships among the variables.
The data reveals that Preservation of Religion (religiosity) and the Preservation of Life
were significantly related each other in a positive direction. This result is consistent with
previous related studies which highlight a positive relationship between religiosity and a
variety of well-being measures such as happiness, welfare, mental and physical health, as
well as psychological state, not only in Muslim societies (Abdel-Khalek, 2006; Tiliouine,
Cummins, & Davern, 2009) but also in non-Muslim societies (Ferriss, 2002).
The result shows the positive relationship between the Preservation of Religion and the
Preservation of Intellect. This finding corroborates previous studies on the relationship
between religiosity and education. While there is a limited number of empirical studies in
Muslim societies, the finding is consistent with empirical researches in Western societies
suggesting the positive relationship between religiosity (church attendance and religious
service) and educational attainment or years of schooling (Brown & Taylor, 2007; Sander,
2010) and between religiosity and literacy (Brewer, 2005).
Based on the hypothesis testing, the positive relationship between the Preservation of
Religion and the Preservation of Posterity in South Kalimantan was also supported by the
sample data. This result is in line with the literature examining the relationship between
religiosity, marriage, and family life (Simons, Simons, & Conger, 2004; Snarey &
Dollahite, 2001). The finding suggests that religiosity plays a vital role in family life, but
the challenges of globalization and technology have unavoidably affected the institution of
family and have eroded the role of religion in current family lives.
The positive relationship between the Preservation of Religion and the Preservation of
Wealth was also confirmed. This finding corroborates existing studies such as McCleary
and Barro (2006), Guiso, Sapienza, and Zingales (2003), and the fact of American people
in which religiosity and income are positively correlated.
Finally, based on the above discussion it can be concluded that in the context of South
Kalimantan Muslim society there is a positive relationship between Islamic religiosity and
development based on the Maqasid al-Shariah framework. This result is consistent with
the Qur‟anic verses discussed earlier particularly chapter al-A’raf verse 96. The religiosity
has been proven to be the central factor that has a strong positive correlation to other
aspects of Muslim life. Therefore, it is always important to improve the level of religiosity
of the people because the improvement in the religiosity level will automatically affect
other aspects to also improve concurrently.
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